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N'7INY

My mother (early eighties) is physically frail and beginning to show signs of cognitive decline
(my father z’l passed away about 5 years ago). About three months ago my mom, my wife, and
| met together and agreed that it is no longer safe for Mom to live alone. She has fallen three
times in the last year resulting in one trip to the hospital for a dislocated shoulder. We all agreed
that it makes most sense for her to live with my family and me (three children) for the
foreseeable future. | am the only child, | live locally, we have an extra bedroom in our house,
and my mother is familiar with my family and my home.

After three months, things appear to be working out but | am not happy. My wife occasionally
struggles with the constant presence of her mother-in-law, but she has explicitly said that doing
right by my mother is worth the occasional aggravation. My children love having their
grandmother in the house, and, though she complains constantly, my mother, also, has
expressed satisfaction and gratitude for the present arrangement.

But I'm a wreck. My mother’s constant advice and complaints make me feel paranoid and
judged and | often respond more sharply than the situation dictates. | feel that | have no privacy
in my own home. My mother is present in every room (except our bedroom) and her opinions
and judgements are inescapable. After three months, | feel like this arrangement is a failure and
| would like to find my mother independent lodging, either with a home health aide or in an
assisted living facility. My mother, on the other hand is dead set against this and she insists that
my obligation of nox Tia'> demands that we continue the present arrangement until she passes
away at the ripe old age of a hundred and twenty. | can’t keep living like this.

Is my mother right? Do | have an obligation to keep her in my home for the foreseeable future
even though it's making me miserable?
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Introduction
Before we analyze the halakhic issues brought up by this question we feel it important to
express our own beliefs and values. The tradition that we bring with us supports caring for
parents close to their children, even, on occasion, within their own homes. However, this
question presents sufficient complications to make us aware that the ideal situation is not
always possible. Because of this, we will address this question on two levels. The first is
technical halakhic. What does the n>'7n require of this son with regard to his mother. The
second is pastoral, which considers the specific nuances of this situation. There are two
suffering parties wrapped up in this question, the son, who is suffering from the constant
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presence of his mother in his home, and the mother who suffers feelings of rejection and anxiety
on being asked to leave. With these human realities in mind, we begin our analysis.

NIl T2
The Torah uses two types of language in its instructions surrounding relationships with parents.
In the first Ten Commandments it says, 17" WX NRTRN 7V ' DR [YN7 JAR"NRE AR 12D
17 1M V'77-X while in o'wiT nwNo it states, Dd'R7-X 1 AR NNWN "MNAYW DRI IR AN NN UK,
The halakha understands the ‘words T1a'> and of xIn to each represent a separate nixn. The
Rambam (X”n 1”9 nnn *7n) writes, 21NN D7j7w--DX1 AR XN 21,0772 NWY NIXA ORI AN TIAD
IXmal 1mada. What is the difference between these two mitzvot? The Rambam (2"n nw),
paraphrasing the Gemara, explains, awi' X71 ,nIpna Ta X7--X2mM T2 KN ATRIELRIM XIN TR
--TI2D KIN NT'X...INIMA K71 1"N2A X7 N2 17 X' K71,1M2T DX YO X721,1M2T DX N0 K71, Inipna
NIX [N D'YNYN D'YNYNY DTN XKWL IWNwl 02001 K'NINI...AX 7Un Nodni w'm ,npwnl '7'oxn
127 190 TAw 1T 1191 Tl ,21n. In other words, X1in represents the attitude and approach in
the way one treats their parents publicly, whereas 72> represents concrete services one owes.
This distinction is reflected at greater length in 2”0 n” 7’1" y” 1w and 170. Providing one’s parents
with housing is a concrete service, and should be investigated under the auspices of T2 rather
than xn.

Housing as a Corollary of 112>

The Talmud discusses the technical obligations of Tia in 2"y 8”7 'z *722 the xna says, 1'n
X'XINI 0221 NodNI W7n nzwnl 78N TIA... T INT'RIE XM IR, This list, if viewed in isolation,
might be understood to be exhaustive. If this is so, housing a parent cannot be one of the
obligations of ax T2 since it is not explicitly included in this list. Even if we were to argue that
the list can be extended beyond these six activities, we might still claim that housing a parent is
a far more indirect and less necessary service than providing food and drink, etc. These two
possible reads are reflected in the language of the 770 nw y”1w which simply quotes the braita
without any further elaboration, X'xmi 0151 nodnI WM INpwNI 17'98N T2 INT'N.

The Rambam (2”n 1”9 nnn ’7n), on the other hand, explicitly includes further services in his
formulation, DmaTH IRWA IWAWNI 0001 R'XINIL..ANX 7UN N0dNI W7 ,npwnl 2'OXN--TIAD KIN NT'N
210 NX N2 D'wnwn D'wnwinw. That is, the child owes their parents all direct personal services of
the sort provided by a servant or valet. The nw X’n1 adds this corollary to the position of the
v"1w above.? This expands T2 beyond the six services mentioned in the braita, but could still

"It is significant that we are not able to find a source that makes this argument explicitly. However the
majority of Rishonim and Achronim who define ax T12*, quote the braita verbatim without any further
activities mentioned. An exception is the nw> 0"T .X7 'wIT? "'Rn ‘who writes, 1"AX NN 7157 2N DTRY DYWD
7121 '21'n 752 07227 27N D INANNY 1N XNINYTI 011007 NI02Y1 wR7n7 NIpwn?i '7'9RN"7 771 mx nXi. This may
be based on the Rambam, in n X"9 " nimwnn win's who writes, '7'oxn TI2...1NNKRI XNAIT 0NN 117 Noni
X'¥Inl 0'1dn nodnil w1 npwnl. We've already seen above and we’ll see again in the continuation how the
Rambam expresses this approach n>7n%.

2 The v 7”0 Dw X2 cites 2”v N7 0T as the source for this position. The xna there says, apy' a1 X
[0 AT 17 NI7X7I NN ZNY' 1IN DR 17 271071 0 79 Dran 17 DIRAY7 "Nm nYin Tin'n7 ma mna. The X7
seems to be understanding like the "'xn in the name of n'w1onn 71ma (assumed to be "wn) and the 1"
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exclude providing a parent with lodging since that does not fall within the obvious
responsibilities of a servant.

nH7ax e 1,2 however, the student of the w”x0, in his NN N (see ny 1°n V"9’ 15), writes,
DNY? N'INAN NNYT N DAY 1DWY IR NNY At XD 0'on. That is, the addition of X'xmi 013n in the
braita explicitly requires providing lodging for a parent. This is a logical addition as shelter
follows hard on the heels of sustenance and clothing as a necessity for survival. This
interpretation of 0*1on seems a stretch compared to the understanding of the 13th century "o
w’n on the nin'r'xw (Mirsky Sheiltot, #63, p.166), who argues that it refers only to physically
helping the parent leave their house. Still, the position of Fixnn N is certainly not outside the
realm of reason.

In fact, many nnainnx, even those who embrace the position of the Rambam, still consider
finding lodging (if not providing it outright) to be included in the personal services owed to a
parent by their offspring. Thus the 777 *0 7'&' nun, addressing the case of a mother who has
been living with her daughter for 15 years, never refers to her living situation independent of
other, explicitly required, services. Instead, he consistently groups it together with them. He
writes, N01'S1 NATI INYAY NP7 DA N TR OXI... Here, In1% nnjpY is grouped together with nar
nonol as though it were a prerequisite for the obligated services, or possibly an obligation in its
own right. Again he writes, nw nnd> 11N7w 7y NIt DN TNR N7 N>7n oxI... Here too, we see
that onn TNk N1a7 nd7n is essentially the equivalent of nn%w 7y nuira. This is not hard proof that
the "In believes that providing living accommodations is an obligation of the child, but the
tendency to associate this service with other, obligatory services suggests such a belief.

Rav Yitzchak Zilberstein goes one step further in his article, omiaa1 napr oin.4 He writes, 'n
DXI .0W DO'DNY7 'XWN ,0RI0 DN 12 IR 1701' DN, TOIMA NIFMY7 D'DONI DIPT IX 071N INK IR FARY
N7 no'w IV nixn X7, That is, If a) a parent is willing to go to an assisted living facility, and
b) we are confident that they will do well in that environment, it is perfectly reasonable to send
them there. However if either of these conditions is not met, the child is required to take the
parents into their own house, not merely provide them with lodging. Rav Zilberstein further
claims, NI N7 210 D DX X7X .IN'22 DP'TNN? NI¥XA TOMY7 01007 11201 DTIAD 72V DN 17NN' DX DA
Toin. Even if the parents are willing to live in assisted living, there is still a special ni'7 to have
them in one’s own house. He notes that this position follows, logically, the position that children
are obligated to obey their parents so long as the parents do not demand that they violate nixn.®
However, Rav Zilberstein argues, even n'j7019 who do not accept this position, would agree that
712D requires them to house their parents. The basis for this is the simple language of our braita
above. He writes, |an 2"nw 1anon 371 121 NN MR 11AR7 W' 1ART7 1"'WY 12T RID 2N 78X 1% NN

ow that these behaviors are the common behaviors of a son towards his father, and, according to the
n"an1 and the x"nn, even obligated of him.

3 Spain, 14th c.

4 A%3-no1 'y ,(NMwWN) an "IN 217,071 DIRT DN 0w PRyt a0, Our thanks to our teacher Rav
Avraham Stav for directing us to and providing the text of this article.

5 Technically, this is a requirement of X7 (see the continuation here and see 1" "o In, cited by Rav
Zilberstein).
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17080 7202 1niL,Im1% 1ax 7R, In other words, npwni 7'oxn, represent essential services to the
parents and lodging them, in one’s own home no less, is logically implicit. This position seems
to follow the logic of the Nixnn n1n above, although it relies on different language in the xnma.

Housing of Parents: ax 7wn or 2 7un?

Rabbi Eliyahu ben Hayim, (n”ax1, Constantinople, 1530-1613), on the other hand, opposes this
trend. In X’ 0 2”n n'pmy om he implicitly acknowledges the possibility of expanding the braita
to include housing, but ultimately concludes that children are not obligated to provide lodging for
their parents. He writes, 1'ax 7wun 1> 7"77 9"y 1IN NIk 2'win% 2*inn [an 'R 'RTIL In other
words requiring a child to lodge their parents violates the principle that the services rendered
under the auspices of ax 112" must be funded by the parent themselves (ax 7wn) and not by
the child (]2 7wn). Because it violates this principle, it cannot be an obligation of ax Tia'. But
how is this principle violated? In order to understand this argument, we must spend some time
analyzing the nj'7nn of ax 7wn and |2 wn.

The Gemara (2v ™7 'z 1) states Kk X'VWIR 12 N1 20 2 7wn R DTN 21 M 7wn 107 X'waR

aX 7un T'Nd> N 20T N7 A7 R NmA 217 20 Y NIR AR 7wn. The a priori understanding of
this nj'7nn is that Rav Yehuda claims that children are required not only to serve their parents,
but to actually provide the xxon of their service, i.e. food, drink, etc, from their own belongings
(]2 '7wn). Rav Natan bar Oshaya, on the other hand, believes that although children are
responsible for service, the food and drink themselves must come from the parents’ belongings
(ax 7wun). The ombdn rule like Rav Natan bar Oshaya that parents provide the xxon and children
provide the service.

The Gemara (X’y 1"7 nw) challenges the j709 of the n'mb>n as follows, 'ax nx T3 X1 2NN
N7 X791 'XN 2X 7wUn NNK 'R0 [NONA XD X 0' |INONA 707 NN 21NN "N DX TAD MK X NXI
nn. It is received knowledge that in order to fulfill 2ax TIa'> one has to contribute from their own
wealth as well as their personal service. This seems to point directly to |2 7un as the dominant
model, where the child both procures goods for their parents and serves them as well. The
Gemara defends the 709 of the n'n>n and says briefly, nox'zn 710'2%. That is, the contribution
from one’s wealth can come in the form of lost wages for work. Therefore, the parent still
provides the xxon of their child’s service (ax 7wn) and the child contributes from their wealth in
the form of lost wages. Both the 110 and nw y”Iw pasken that ax 112 is ax 7wn, and that the
child must sacrifice their income from work (nox'7n 7101a) in order to serve their parent (170 ow).®

The Interpretation of n"1xn

6ltis striking that the Rambam nw, while paskening ax 7un, does not mention nax'7n 7102. Based on this,
it may be that the Rambam doesn’t embrace the distinction between 1912 and nmn proposed by the n"1x0,
which resonate so well in the sugya and v’wio.
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The n”ax1 addresses a case where a son has taken a nviaw to sell, to an outside party, the
house where his father presently rents from him. The father demands that his son either refrain
from selling the house and permit him to continue renting, or sell the house to him, the father.
After discussing various details in niviaw ni>7n, the n”ax1 wonders if the nviaw is not
countermanded by the obligations of ax Tia'. In this context, and based on the sugya above, he
asserts that requiring a child to house their parents would constitute |2 7wn and therefore cannot
be an obligation of ax Tia».

This claim, however, is difficult to justify. The father is offering to either rent the house or buy it
outright. All he demands from his son is the opportunity to pay funds that the son would
otherwise get from an outside party. Until now, we’ve understood |a 7wn to mean that the child
loses money in their service to their parent. Here, no money is lost! How can this be |2 7wn?

To answer this question, the n”i1x1 points out an internal difficulty in the sugya above. On one
hand, we learn from the sugya that the funding for ax T1a*> must be ax 7wn, provided by the
parent. On the other, the gemara tells us that children must, when necessary, forgo paid work in
order to serve their parents. That sounds like a monetary loss! Why isn’t that |2 7un? What is
the difference between lost wages and direct loss of funds?

NN'Y 91N TAYW=[A 7N |inn TIAYW=ax 7un

A priori we suggest that money not yet earned is qualitatively different from money already
earned and saved. The first, as a n71v7 X2 X7w 12T, is not considered a significant loss in order
to register as |2 7wn. The second, on the other hand, is concrete and established and
constitutes a real loss. This is the position of the X”v 2™ "7 |1 cited by the nw n”ax1. He writes,
NIN XN'7V2 KNI MY DNN 728 0' [NoN X2'RTA n"n ax 7un pnk . If this is true, then the son,
in the n”1x1 case, doesn’t have a leg to stand on! His father isn’t even asking for xnin niay, just
that the son take the money from him (the father) and not from an outside party.

This interpretation, however, introduces two significant logical difficulties. The first is addressed
by the n"ax1. He writes, 10XT mT 219w 1AR? X71 'NX7 INNT7 N¥Y DX X 11AX7 INN7 21'N 17V 'RY (1D
N7 INNT X7 KT W'D 0" 'AR NN 0119'W 1NN 0'NK 01191 AN OX [1'4791 ' X 7wn T'n?

IT 7V nNn' ' "INXY? NaNn NN axN Rin oxXE a7 (7un nn imarn. In other words, how can it be
that because of ax T2, a child no longer has complete agency over their property? Is it
possible that every time they want to give a gift, their parent could veto their decision by
demanding the gift for themselves? It's nonsensical. The second logical difficulty, we suggest
independently. Even in the Torah the distinction between the loss of savings and loss of wages
is vague. Thus, in a case of n7an, both j7ra and naw are evaluated. There is no attempt to claim
that naw is n721v7 X2 X7w 1271 and therefore should not be compensated. In sum, even if the
distinction is coherent on paper, de facto, the two are virtually identical.

For this reason, the n”ax1 adopts a brand new understanding of ax 7wn. He writes, j0on X771
0'D |NON 1N YN' OX "OXI KIN NIV 2"INN 191227 TIAT 'Iwn 19T DX 71012 X7X DX 7101 'lun
12 "'NNT I9122T TI2ON 'von7 21r 0T 190 X7, In other words, the TIay'w of ax 11 is on the child’s
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service (1911), and not on their possessions (jinn) as the n”i1x1 concludes, .a"nn 19271 Nl

a"nn X7 11mna. This position is reflected in the language of the Tur (n™ 7'1") cited in the teshuva,
19122 1727 2''N 7aK...17wn 17 N7 2N 12'X [an and echoed word for word in 70 nw y”1w.
According to this, ax 7un means that the parent has no claims on the possessions of their child
in the name of ax A, but only on their service. Thus, the n"ax1 argues, since the father has no
claim to the house he is renting from his son (as it is 1nmn and therefore |2 7wn) he can neither
veto the sale of the house, nor demand that his son sell it to him rather than an outside party.
Beyond this specific 709, the distinction between 1912 and 11mn justifies the earlier claim of the
n”1x" that children are not obligated to provide their parents with housing. The n'21Tan no Ny
10 n™ "0 paskens in the name of the n”1x1 that, indeed, parents have no claim on the
belongings of their offspring.

Rav Zilberstein’s Presentation of n”xxn

Rav Zilberstein nw brings n”ax1 as a proof of his own view that, lacking monetary loss, a child is
obligated to take their parent into their own home upon demand. He writes, nnimx n”axan NaT
AIT? WPAn ARNWI 2"XUN ,NRI7N [IvAY DX T'05N7 2N 2N ['RT 709 NTA,112 N DT IDIY ANNWD
2NN DN KINT XN [IXY NIX7AY [20 2*NT AR L[PN 2N T'09' XY71 112 N ina. In other words,
monetary loss is the key factor determining whether the son can refuse the demands of his
father. He writes further in the name of the 2wtk w”na, his father-in-law, 1ax nx 01’n% a'n
2N ,0NN DNYNYT T INTT? DNINKR 01007 TIY 1'RY 73 72K 1109 wnn [Inn X'NINT 1 D I T?

['N 72X ,AX 7WUn |2'709 [IX DINXI LA 7WUN AR TIADT TN KR NY |2 7wUn Qwnl AT |'N1LIFAR IR 011007
DN NEIZNnN DX )2 72 'nn'? 17, Once again, monetary loss is the sole decisor of ax 7wn or
2 7un.

Based on our analysis above, we claim that both of these claims miss the main point of n”axn. It
is explicit there that despite the father’s willingness to buy the house outright, thus canceling the
monetary loss, the son is still permitted to refuse the father's demand. Why? Again n"ix1 is
explicit that ax TIa' gives the father power over the son’s service but not his goods. Thus the
father can no more demand a space in the son’s own house than in a rental facility owned by
his son, even if the father pays his way. These properties constitute the son’s belongings and
are thus |2 7wn. It is important to note that, although the child is not obligated to provide housing
from their own property, they may still be obligated to help their parents find housing (which
constitutes a service).

Interim Summary

In sum, the n”ax1 argues convincingly that the talmudic assertion, paskened by the v”1v, that

ax TIa must be ax 7wun and not |2 7wn, is best understood as a distinction between goods and
services. Any goods that must be acquired in the performance of ax 112> must come out of the
parents’ account (ax 7wun) and not the children’s (12 7wn). Therefore, a child is not obligated to
provide housing for their parents out of their own property or funds. Any services owed to the
parents, however, possibly including house hunting, remains the children’s responsibility. Based
on this, a logical extension emerges. Not all expenditures in the course of honoring one’s
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parents, must fall to the parents account. Rather, monies expended on goods must be paid for
by parents, but monies expended on services are rightly the child’s responsibility.’

We have argued thus far that the nixn of ax T2 does not obligate a child to house their parent
either in their own home, or in any of their properties. They, furthermore, have no obligation to
purchase or rent a dwelling for their parents out of their own funds. This is based on the
distinction of the n"1x", reflected in the language of the y”wiv that ax T1a'> demands that a child
provide services to their parents but not goods. However, we accept the positions of the nain
axnn, the 'k nun, Rav Zilberstein, and the n”ax1 himself that housing is implied in the list of
services that constitute ax T2 in the xn'a in 2%y K™ 7. Therefore we assert that it is the
responsibility of a child to find their parents housing, even if they do not provide that housing
themselves. Furthermore, it is possible that various fees and expenditures may be incurred in
providing this service. These fees, we argue, fall to the child to pay and do not constitute 7wn
2.8

Regarding the case at issue (1), this all indicates that the son has no de jure obligation to
maintain his mother in his own house per se, although he must aid her (possibly at his expense)
in finding new lodgings. We have already said, however, that the son owes his mother a variety
of services that guarantee her livelihood and welfare (njpwn ,7'oxn, etc. as per v"1v, as well as
services associated with a personal servant or valet as per the Rambam and x’n0). If the son
cannot properly perform these services unless his mother lives under his roof, he obviously
must maintain her residence, despite the lack of specific obligation to house her.

DNKX Y AR TIAD

We submit that the mother’s safety and personal needs can be provided by a home health aide
or by an assisted living facility. However, will this suffice to fulfill the son’s obligation of service to
his mother? Perhaps he is obligated to perform these services himself allowing no substitutions.
The next part of our discussion will address the question of whether a child can fulfill the
obligations of ax T2 by proxy.

The Talmudic assertion that ax T12'> demands ndx'7n 7102 already suggests that the obligation
may be a qian nain, like sitting in a nd10 or wearing |"7*on. After all, why would you have to miss

"This extension is explained handily by Rav Tzvi Pesach Frank (’xj7 "o 7’1" 'ax 2n). In the context of
paying others to provide services to one’s parent, he writes, X7x 775 712> arrn nxyn DX 1770 'Mi7wn n
I'7R RI2'W 71INT DI7N2 X¥NIN 1027 YITINY AXT ,NNIT 12T N7 .01mn2 nivnn nwyn mxy 7y 7pn? nxn Xiny
T2 NI¥AT DIYNA 'RILIMRT YI0171 §Od R'XINT 2'INN 'RTIAT ,NTOY 21 7NN 227 K127 17 nWR AN IMpun 179oRnY
NIN N'MN27 KX AR T2 NIYN DIYA X7 07N RINY 0dNY R¥NII.*727 1277 KIN 2NN (IR 12rNY n710' NI'R AX
IN> NT2 NN DAY If2a0 NNdY7 oyt X7w TavT. In other words, children may choose to spend money to
save time and energy in the performance of services to their parents, but this choice does not constitute
12> arn oxy in such a way that it would redefine the service as |a Ywn. Rather, |2 7un only applies when
there is no other way to accomplish the Tia'> than through payment.

8 In some areas there are expenses, like brokerage fees, which are part and parcel of the house hunting
process. In cases where the parents refuse to live anywhere but these areas, these fees would fall to the
parents and not the children. In fact, it is reasonable to claim that any expense that is absolutely
necessary to the house hunting process, as opposed to labor saving, would be considered goods and
thus come out of the parents’ funds.
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work if you could just send a n'7w?° The o"nn states this baldly as an aside in his "o 71" n"lv
2”op. He writes, bnx "y o"pnnw K"X T"'Y971 nT¥2 NDW NMnw X7IND Nixnl. This extreme
formulation conflicts with a halakha presented by the Rambam (*’n nw) and paskened by the
"o nw y"1v. But It may be supported by the nawn of the ow T°axN.

The Rambam and the Ra’avad: inyT no10w 'n

The Rambam (ow) writes, Ty ,0nyT '92 DAY AIN17 7TNY! JIN'R 7Y IX I'AR 7 INYT N910IW '
DN7 'IN1D DA'NINT7 DNKR DXL )71 DN I0NWAY 910, TINY? 17 AWON 'R DRI [NV DNN'Y,
This indicates that in cases of dementia or mental iliness, the obligations of ax T1a'> may be
fulfilled by proxies and not the children themselves.'® The Tax objects as follows, 1T |'N X"X
NNWY? DX m7 17 N7 KIn OxR 001 nRIN. It appears that the 17°axn rules out the possibility of
fulfilling ax 12> through proxies.! Thus the 2™ 7”0 n™ n”a writes, 771 DN'I'W NINI NYTA |'N

17 77" RN DMWY DNIPWNYTI D7'OKRN7 DX D 27NN 1'X....17. One cannot pass off to others the
direct services of feeding and watering a parent, even in cases where they suffer from dementia
or mental iliness. Similarly the 2 7”0 bw nwT writes, 2''ni 17 AWORT W”d DMNNX7 TWOX DX. In
other words, if it can be done by others, it can be done by the child themselves, and, that being
the case, the child is stil 2'n. The 7 7’0 nw 770 cites this nwT and paskens accordingly that
so long as nmw of the demented or mentally ill parent is possible, the child, themselves, is still
obligated to do it."?

INI7wan NI* 12 DIXN

Other n'j7o19 offer a less extreme approach and argue that there is nothing to differentiate these
mitzvot from any other mitzvah where we say imm> nTx 7w Ini7w. However, we still hold 12 nixn
ini7wan . Thus, the 2”7 "ww nmww nxn (Crete, 1490-1555) writes, nixn nwivn nniT 'R

117 IR 2 O"RI...INI7WAN NI 12 DIXA 01" 20 MX...|'YITRT 2792 1INXRTII N7 'V DIXn nwIv7 mxya
N7 Yy K71 INXYA I'MIAR IR NNWY? [27 17 1X)...0OK1 2K T2 nixna niwy?. Rabbi Shabtai Ventura
(Dalmatia, 1732-1799), in 2”7 "0 T’1'n TIT? bndn interprets the Rambam above to imply
something similar. He writes, 'oxT X2'n 75T X7X NIXNN D7 DA'NIN7 DINKYT NIXAY NN DAT ynwn
ANK T2 DY AWOKR KT KO NINAY Ixnn 70 md inl7wan 2N 1 nixn. That is, the Rambam
only gives permission to use proxies when it is absolutely impossible to serve one’s parents any
other way. In all other cases, the child should do it themselves.

Obligation on the Child to Live in Close Proximity to their Parents
Presumably on this basis, a variety of ninipn assert that a child is required to live in the vicinity
of their parents. Thus 1’09 1”79 V" nw states, 'mn ' KW ,00aX N1 ,D0'N7X 'N? DNX D]

% Recall that nax'm 7101 is derived from the w”a from qa1nn "n nx T25. Therefore it may be the case that
this monetary loss is necessary for complete fulfillment of ax Ta%.

9 with some effort, we could interpret the Rambam to say that in cases of o1k, the obligations of T2
ax falls away entirely (nvo xann1 011x) and what is left is some larger concern like qv1 DT 7y TInyn 4.
This strikes us as a stretch and we have not seen such a claim in the >"n of the Rambam or in the n'j7019
who address this n3>7n.

" Our teacher Rav Avraham Stav directed us to the nwn nawn on the Rambam there, who interprets the
T"axn differently.

2 See 12T and nw 1y 7Tan for a rebuttal of this claim of the nwT and the 0.

13 See also nnyni 0”1 X wNT T X’ WA MY 01w and n’np 'o NX V1T NI,
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,0'12 12 DIPT NIVY MIXK NIN 21112 78K XINWD ART TI2D1,0NAK 7¥KR [NWD 0127 T2 ,AN7 78wy
wUTPN Y7 1IWYI NN 27,1100 ¥R nwh R AR N vy, Parents should have a dwelling place in
their children’s neighborhood the way the God dwells in the jpwn in the middle of the ninn. This
is translated into a halakhic imperative in 2% no' (Izmir, 1813-1907) who writes simply, 7702
2NN 7¥K 20 IT'w T2, An even more prescriptive approach is adopted by the 'o n*T'on 190
T’oppn who writes, 'n'l NWUKX NP* K7X DN X7 0T DN7 TIAW'Y T NWUKR NP' K7W |27 DX DOXNI QXD DX
WD N RY K7 TR DNY? TIY'W ' DDMINI DIPT AKX DY KT FARY DIPNY NWX KX 'K DXI.D7XKX.
A child may not leave their parents’ city, even for the purpose of getting married (which they can
do against their parents’ will) if their parents require their service.'

The 1”7 7”0 n™ '0 71" w”"nw uses entirely different sources but arrives at a similar conclusion.
He writes, 7yw ,0XI1 X TN NI NN TN 2IM :(2 70 N2'an) 02T XN 719 910 7"'T 12'dN NNX
'Y TIND'71 Y77 NXN DR 271 .AKR TIAD 7V waya X7 — 12y DY 78R ARy TN7W DY DNWY VAR NIN

2V NI .INMKRI MR NIYAY X — DNNKR DX 17I0WT NTA NRNALLINKRIE AR DY XY 177 700 — Dnx
NIXN] ZOIVAT ,NIYA 7107 NN DIXA DIYA DIPNR 790 ,NIWA 71017 X 1K IKTIEIN097 1MIXWOT 2
NINK NIXN 710'1 TI2D NIXA 2ITY' 'R1,DINN N 109, The Gemara tells us explicitly that a child may
leave their parents in order to keep the mitzvah of nnin minn. This implies, according to the
w’ny, that for any other mitzvah (short of woi nijz'o, presumably) they may not. He is willing to
make an exception for but not for any other mitzvah. If not even fulfillment of a mitzvah '®noio
can give one cause to remove from one’s parents’ vicinity without their permission, what secular
reason has a chance?

On the basis of all of these sources, the "®n>7n 11119 paskens, DTRW nii¥n DMIN T Nixn 7702
N7 ,2IN0 DIZN2 012 DX 72K .DI0X'Y NN 752 DR Y1071 0TAD7 DI'Y T L, 1IMIN NIAn DIpn NAYER Y
DN T2 NXNAN 1YY NIX YINW K¥N1L,NNTY DY 1178 Doy 1701, He uses the word, nixn
instead of the stronger nain or a»n but his final statement, o™ IN 712 NXNN MYy DX YInw Xx¥n
in essence raises this to the level of nain. In his entire analysis of these source, Rav Melamed
never mentions the possibility of fulfilling ax T2 by way of proxies. Only when he gets to the
case of does he consider the possibility of a home health aide or residential "inyT nom
program. For a healthy parent, however, the ideal, according is clearly that the child should be
in the vicinity of their parents and serve them personally.

Interim Summary
To summarize, we've seen a series of sources all of which indicate that at maximum there may
be a nain, and at minimum a nixn for a child to take care of their parents themselves and not by

4 There is nothing in the language of n'T'on 190 to indicate that the services that the elderly parents
require from their son (on% T1ay7) cannot be done by proxy. Our teacher, Rav Avraham Stav, however,
has suggested that perhaps nn"7 T1ay"7 really does refer to something that cannot be done by proxy. If this
is the case, it is possible that if the child can serve the parents by proxy, they may be permitted to leave
the town. It remains an open question whether this would still be possible if the parents expressly demand
from their child direct service and refuse to accept a proxy.
'S He doesn’t source this exception but we presume he either sees it as a prerequisite to ax T1a', or an
early form of wo1 nipo.

X" IR ,0NI0 T2 ,nnown 0 16
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way of proxies. This leads some nainnx to pasken nwyn n>7n that a child must, or at least
should stay in the vicinity of their parents in order to take care of them. This position would
frown on the son in our case removing his mother from his house, where he is physically able to
tend to her, in favor of a home health aide or assisted living facility. However, we saw that the
Rambam (and the y”1v in his wake) paskens that there are situations where a person is
permitted to leave their parents’ vicinity and care for them by way of proxies. The continuation of
our discussion features an analysis of how far this can be extended.

Rav Asi’s Mother: Talmudic Case of Tiny7 17 2wox 'x

The Gemara in 2"v X"7 'uiTp brings the story of Rav Asi and his mother. Initially Rav Asi cares
for his mother assiduously. She asks for jewelry and he gives it to her. She tells him she wants
to remarry and he promises to act as her matchmaker. But then she says, 1'owT X122 X1'wa
7n. The inclusion of VoW here makes it clear that this is a flirtatious phrase and that something
has gone very wrong. In response, the Gemara tells us, 78 w'T XVIX7 7181 njPaw. Rav Asi
leaves.

The nw nnn n™ tells us that this story is the basis for the Rambam’s statement above, m

17 AWON 'N ONI [NV DNN'Y TV ,0NYT '93 DNAY AIN17 7TNY! 1IN 7Y IX 'R 7 INYT N9101W

DN7 "IXID DA'NINYT DINX DIX'TLI7 17 DN 1Ionwaw 190 ,Tiny?. The o bw Nann paskens
this word for word . The question is, how should we interpret the phrase, 190 ,Tiny7 17 TWoK 'R
AN onwaw. Is it anira 1onwa the only condition under which one can leave their parents in the
care of others? Or can Tiny7 17 "wox 'x be expanded to include other cases where one could
call upon n'n*7w. "8

Expansions of Tiny7 17 ©wox 'x: Abuse and Conflict

Regarding this question,we find a series of n'j7019 who argue that in cases where the parent
treats the child badly, the child is entitled to leave their vicinity. Thus 21tn1 2”1 7°0 0”0 0’7 Ww
writes about Rav Asi’s mother, 270 ynn jaind X7w 0RY XK7X NMYY NDMXY pa N91I0N ‘N X7
INIX DXIN K7W D17 17 1701 970 27y, This comes specifically in support of the nawn of the 7°axn
that we saw above, saying that in the case of nyTn qinv, you cannot leave your parents in the
hands of others. However, when a parent is abusive, one can get up and leave. The ?"wninn
doesn’t say how exactly one should fulfill ax T2 in that situation. It may be that there is no nain
of ax mian for an abusive parent, only xqn. This is enough of a wiTn that we’'d expect the
?7”wninn to say it explicitly. It is more reasonable to say that in those situations he would agree
with the Rambam that you fulfill ax m1a'> by way of proxies.

The 2™ nix n”n X" 'j7 78 oo (Italy, 13th c.) says something similar in his comments on the
same story. He writes, Dn'197n vnw' T NI INIXK WDV DTN 7202 DNY IR PR RN DX

'8 Note, even if we are unable to expand the notion of Tmy% 17 "\wox 'x, the Rambam may still permit
removing a parent from one’s immediate vicinity, so long as they remain reasonably local. After all, the
source of this nd'7n is a case where Rav Asi moved all the way to '~ and was entirely unable to care for
his mother from that distance. Indeed, this may be the substance of the 17"7axn nawn that we saw above.
l.e. so long as the child can care for their parent in person, there should be no difficulty in simply creating
space between them.
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x¥'l. The major contribution of the 1"xM09 here is his use of the word “x. This, like 17 "wox '
Tmy"4 of the Rambam opens up the possibility of extending this halakha beyond intentional
abuse. The n'1'on 190, who, as we’ve already seen, unquestionably appreciates the value of
serving one’s parents in person, also acknowledges that, in cases of Wy, this is not necessary.
He writes, 11n' p'ovipnny |1 nnn M 1m7'w 9"yx 1I'T'N7N7 270 [31 Y221 NIVVFZA DAY 1121 AN
ny¥nw 190 117N IRt X7w 2o, This is not specific to cases of abuse but, rather, includes
cases where the parents and children are angry or fighting with one another. It is significant that
in these cases, it is not only the Wx of the parent that comes into consideration, but also the ¥
of the child. He writes, 1 7p 2woxn |an 17'9X X7X 10NN 21N WOXNAY XN 1190 XPIIT KRN 7N
TN' 71207 0713 |I'RY 1D 1TI9'W 20 aR0N. In other words, if the child is suffering from the fighting,
even if the parent is not, that is sufficient reason for them to separate. This comes very close to
the situation we’re dealing with in that the mother feels perfectly satisfied with the living situation
but the son is suffering.

JV¥ DIPN2 AN T

What is the relationship between yx to the child and the obligation of ax 11257 This question
brings us to the teshuva of the 7°0oj7 wniw "1inn, one of the most important sources outlining the
limits of ax Tia'. The " nn is asked whether a son can get married against his parents’ will.
He concludes that he may and writes in justification, |xn> nma' 217 127 07 "TIR AN 17 1798
NOIAT YN 1'WUN NQT KINY XIN DY 7D 'R WK NN 019 7D 117709 |21 AN 7wn kT, In other
words, if we don’t require the child to pay money for most aspects of ax T2 (that is, ax 7wn),
certainly we shouldn’t require them to pay in qwx. The n”ax1 might couch it as follows: if we do
not allow the parent to interfere with the child’s possessions (11imn) in the name of ax T2, how
much more so with regard to their general wellbeing (k9121 Xwx)? This 709 of the "minn is cited
by the X"n in 0”20 nw 7’1 and the reasoning of xo1aT Xy is brought in the 1”7 7”0 X™an ninan.

This makes a critical linkage between the matter of "wx and the question of |2 7wn ax 7wn that
we discussed above. The " nn argues that demanding a child to submit to x912T Xwx in order
to fulfill ax Tad is, in essence, |2 7wn and we pasken ax 7wn.?° This creates a halakhic
mechanism to explain the positions of the "x'109 and the n'1'on 190 above. When 1wy is
introduced into the service of one’s parents, that identifies the service as |2 7wn and disqualifies
the it from the obligation of ax T1a. Thus, even Rav Zilberstein, who insisted that children are
obligated to lodge their parents in their homes, writes, Xin 1109 ,jan 78X N'an DI7W 191I' DX

NN 2172 NO'N 17 'K MWK NIX T'09'WOI LA 7wn K71 AR 7wn AX TIADT ,INNA op'tnin'm, and he
brings the 7”nn as his source.?!

' Transparency compels us to note that this n*1'on 190 doesn’t sound like a halakhic statement. Its origin
is in the words pa n'nx from x ,2”77 n'7nn which are numerically equivalent to the word nna. However,
even if we dismiss this as a halakhic source, it offers an example of the word “vx used outside the context
of abuse and argues for the separation of parents from children on that basis.

20 He actually says that even |2 Ywn 1°n in monetary matters would admit that in cases of 1wy, the parent
does not have the right to compel the child.

21 This language actually suggests that Rav Zilberstein sees the wife as a kind of possession of the
husband and, therefore, fits into the category of nmn. But in his paraphrase of the 7”minn he writes, oxi
[2 7wn TO9ND "IN N2 YON 'R nWKR KW', That sounds like xniin M1y and should still count as ax 7wn
unless we explain that the T09n is based on xo1aT XY, which is, indeed, the claim of the 7"nn.
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This reasoning lingers in the background in the argument of the "¢z "0 V”n 70 V"aw N”Iv who
permits, in certain cases, tending to a parent with the help of a home health aide or a residential
facility. He writes, n'wyi bnw n"21 Ix D7 2wiNa 120 0NX "'y "NNwnT 715! DRT NN 72N 02
2V 7'0n'7 |an "KWY ,N01195N 71011 N DI7YW Y9N DAY N AN 78R O"Rwn ,2"1'Da 7907 107

[AN M2 1WY' X7 DNRY VIYD T" AN D"2NIN |IT722 DA (2N 11D 1790 X7 DN "7IRY M"OUNI,DIPT AWInn
DI'D XO'A ) T'X7 "N NI¥NN NIWY7 XN 2N T2 |XO1,NIXANA TIy'? 710' "0 X7 2N WY M"oyNl ,wnn
ANI' XY N DI7WTE MY NV DR INYYA Wiy OKXEL,DNNRD MY AT 7Thwn XN 0NN My QWORY
pnX "y nwyrT. Rav Wosner doesn’t explicitly mention X921 Xy or |2 7wn, but they loom large
when he says that the son is n'a ni?w71 Im1% Ny o

In sum, we’ve seen a series of sources that argue that there are times when a child is not
required to tend to their parents personally. Some (Rambam) indicate that this would be true
when a parent’s care is beyond the abilities of the child to handle (Tmy*% 17 "wox ). Others
expand to include cases of abusive behavior on the part of the parents ("~ and ?”"wnnn). Still
others (n'1'0Nn 190) assert that if the parents and the child are fighting, even if it's not a situation
of abuse and even if the child is the only one suffering, this is still justification for them to live
apart. We attempted to justify this final position by associating it with the argument of the p"1nn
that cases of X921 XWX constitute |2 '7un. We've further argued that both Rav Zilberstein and
Rav Wosner consider this reasoning when they permit, in cases of n'a ni?w n19on, tending to
one’s parents in a residential facility rather than in one’s home.

ax T12: Act or Outcome

Rav Zilberstein introduces a new argument in the conclusion of his discussion. He writes, 1012
AN02 TV X7 'Man 71900 D T0IN7 1012'w 0NINY 9TV ,Nan DI 191 0X 7'7D. In other words, the
care will be better when the tranquility of the home is not disrupted. The responsibility of the
child, this implies, is to provide the best care possible, whether in person or by way of proxies.
This introduces a whole new conceptual model of ax Tian. It is not so much that the child must
serve the parent (which sounds more like a matter of xn), but rather that the child guarantee
that parent be served. Thus, argues 1'in Rav Avraham Stav, if one’s parent were already served
food or drink by an outside party, there is certainly no mitzvah to serve more food and drink, or
to take the food and drink away and then serve it by the child’s hand. The nixn of ax T2 is on
the nxxim and not on the nwyn itself.

This is stated explicitly by Rav Menachem Mendel Shafran in who 220”7 'ny a"'n 21001 Ww'n
writes, D'MN'WN NX ARN 727'W IRXINN ANI0NA K7X KPIT 19122 NN'WN DR NIYY7 DIXNN 10N 'R
INIZN2 NIX7N NYWY'Y 1127 D2 N1DWT? 210 DIN'Y7W 12T QT2 )Y 'RENTADN NIxal NIy 17 o'wamn.
The source for this may be in the Rambam’s language, without Znn% 'Ix1> DA'NIN7 DINK DY
reference to nin'7w. The implication is that nin'7w is not necessary since ax TIa'> nixn is not on

22 Qur thanks to our colleagues R. Rahel Berkovits and R. Dr. Meesh Hammer-Kossoy for their reference
to this source.
2 Possibly hinted by the author of n*2w "y T12'> NI¥n DIy -oxi AR T2 N0 N '0 NIAIWNI D709 190, also
referred by R.’s Berkovits and Hammer-Kossoy.
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the qia but on the nyxin as Rav Shafran argues above. This approach, though less rigorously
sourced, is most logical, as Rav Stav argues and has the benefit of removing the concern of
INI7wan NIk 12 NIxn.

To summarize, There is a further approach, possibly based on the Rambam’s language, nnx
DI DNK, that the nixn of ax TIan isn’t on the qia of the child at all. Rather, the mitzvah is for the
child to see that their parents are properly attended to in their personal needs. This means that
even NniN'7v is not necessary, because any way that the child sees that the parents’ needs are
met will be a o' in ax .

xn: Obeying One's Parent

There is just one more issue to discuss before we are ready to give |'Tn nw in the case in
question. This is the fact that the mother refuses to leave her son’s house willingly. Rav Shafran
writes, 12Th NIWY7 N1 I'OND 7V 701NN NI'NN NIX X700 1'KY K¥N1 DNN NN QRN NYT ['RY [IDY

AN TIAD NIy " 19112, The 2'w'9x w1, quoted by Rav Zilberstein (0”1 'ny nw), similarly
writes, “ ANNWI XD DA [2 OX ,XM ['TA 2107 |27 110K D' "1'PWN 1127 JNIK ARN DX N'70'7T 01l

AN X1IN‘ 72y 11y 210! oX LM ITY nan wpan™. In other words, the child has an obligation to
obey their parents. This being the case, if the parents refuse to accept a home health aide or an
assisted living facility, there is really nothing for the child to do.

The origin of the notion that the child has to acquiesce to their parent’s will seems to be in 190
2"y X™7 ' mapnn.?4 In xrmo'x oW 0T, the mapn writes, XxnT 7' w'nd XN 1o A pint vy
NN 7702 10 DT 2PWUN AR 17 0K DX 72K AR 17 DIX X7 XPIT 0D INRWNE7IRND TIAY INTR JART
1"M2T 7V 1y X777 0w kT, In other words, once the parent requests something specific, we'’re
no longer in the category of T2, but rather in the category of X which is much stricter. The
nn continues,?® DX N™ox ,TIA' 7702 1'RW 11NN NNIN DIV 17 ['RY 12T 9K 1K 17 DIXAY 12T 7907
1T DX INI0D 1IN 17 ynw' X7 DR XN 7791 710 13nn 7090 v 27 'K.%8 In other words, even in
matters where the parent has no pressing interest (and all the more so in our case where the
mother is intimately involved), it is a matter of X2 to comply with their wishes based on %71
I"aT nx nio from the xn'a above.?’

The words of the napzn themselves, however, provide the answer to this challenge. One is
obligated to oblige one’s parents in all their demands so long as 1n 7090 DIW 27 I'R. In cases
where the child has 1090 from the demands of their parents, refusing to comply is not

24 Qur gratitude to our colleagues R. Sam Berkovitz and Yossi ben Harush for their reference to this
source.

A"novw n"Tow ®
26 Rav Betzalel Stern in 0”1 0 2”n nnann 7¥a (our thanks to R. Berkovitz and Mr. ben Harush for this
source as well) suggests that this is hinted at already in 7ax 272" 0 2”’n Y"awnn n” v where the y'awn
writes, 12Ta W' nixn Ny 'XTIT in reference to 11ax 'ixn nvip".
27 Whether one must indeed obey one’s parents when they demand something in which they have no
NNIN is a DIWKRY N nn. The 20t 2”71 .2™7 n”ar 7200 2771 1 nimar ,X"aon, the p11 X0 0”7 DW |"an0, and the
Dw 7"1nn, quoted in ' 7’0 n" n”T1 amongst others all assert that a parent may not ask for things for which
they receive no nxan. It should be noted that all of these discuss the topic under the heading of T2,

whereas the nijpn considers this to be a o'y in X7, but X117, the nzi7nn remains.
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considered 1maT1 Nk nio. This echoes the position of the 7”1inn, the "x1noo, and the 190
o'Ton all of whom insist that in cases of 7y, a child is not obligated to comply with the
demands of their parents, or even to remain in their vicinity. This, presumably, even though the
parents may demand that they remain.

xn: Causing 1wy to One's Parent

There may be an issue of giving 1wy in the removal of a parent from one’s home against their
will. Rav Moshe Feinstein (T°x 'ny 9"y 0”1 270 "0 2”n T’I' n”aR) writes, Da XIN w¥n 7'¥n7w TWON
YLUXNN 17'¥N7 17WN |20 2*NN' N1 DATDI YN ARN TWWUXNW)I KIN |21 12N0NN NAT XIN DY 2 7wn.
There are two answers to this challenge. First, and most significantly, is that this position (that
Rav Moshe attributes to the ") is in conflict with the n”o nw x’n1 who writes, 17207 2n ') XNT
NYX7 IN 1T2D7 |2 217'N 'RI... |2 7wn X7 72X AR 7wun 71 Secondly, we argue that the issue in our
case is not physical Wx but rather emotional "yx that the parent feels at being rejected by their
child. This might be ameliorated in the way the child communicates the need for the parent to
remove from their home and in their continued behavior after the parent has left. Do they
continue to visit regularly? Are they conscientious in making sure that the parent’s needs are
being met, etc?

In summation, we have seen arguments, based on the position of the najpn, that that in cases
that concern them, parents may give instructions that go well beyond the simple requirements of
T2 and must be obeyed because of the requirements of nx1r. We noted that even the man
states this only in cases where there is no T09n to the child. Finally, we noted that Rav Moshe
interprets the |71 "1 to hold that prevention of 2wy to the parents is actually |2 7wn. Rav Moshe,
himself, seems to embrace this position. However, we also noted that although Rav Moshe
attempts to reconcile the position of the "~ with the x"n, prima facie it certainly sounds like the
N’n1 paskens ax 7wn even in cases of X1 and 2. That being the case, we feel confident
relying on this x"n1. Furthermore, we suggest that there may be ways of ameliorating the vy of
this encounter depending on the way the child engages with their parents.

Conclusion of Halakhic Analysis?®

Based on all of the reasoning above, we see that in cases of 2x for the child, they may demand
(with respect and empathy) that their parents remove themselves from their house and take up
residence on their own with a home health aide or in a residential facility. It is, however,
absolutely within the obligations of 112> that the child aide their parents in finding a new
location.

According to the position of Rav Shafran and Rav Stav, who argue that T is really a matter of
nxxin and not a qian ar'n, these arrangements fully fulfill the obligations of ax 12> since they
provide for the parents’ basic needs. This position also allows for the use of non-Jews as

28 There is one more set of sources which we have not explored in this analysis. This is the reaction of
the nniwkn to the niralo in niaimd 'on regarding giving one’s late father’s wife her nain> and demanding
that she remove from the father’s house (now belonging to the children). Unfortunately time has not
allowed us to complete this analysis and we remain with v”x.
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workers in the residential facility or as the home health aide. That being said, there are enough
positions that argue that this actually constitutes a kind of nin'?w and ini'7wan "nir 12 nixn, let
alone those that say that this is a qian nain, that we would urge the child to continue to provide
personal service in every situation possible. They must visit their parents, serve them personally
when possible and obey their instructions when it doesn’t cause them 2wy or T09n.

We now return to the case of the son who is struggling emotionally with the presence of his
mother in his home. We argue that he should spend serious time considering whether his 2y in
having her present really outweighs her wy in being asked to go. However, if he does conclude
that his 1wy is greater, he may require her to leave. He is obligated to help her find appropriate
lodgings at her expense. Once she is settled, he is required to do everything he can to maintain
his personal ax T1a. He should visit regularly, provide service where possible and allow his
mother her way in areas that don’t bring him significant “wx. Furthermore, in his communication
with his mother, he should do everything possible to ameliorate her vx. He should speak to her
with respect, and, if possible, love in all matters, especially at the moment of confirming the
decision that she must leave his house.

Thus concludes the halakhic discussion before us. But from a practical perspective, there is
more to say regarding actions that should be taken in order to maintain the relationship between
mother and son in this fraught moment. The following discussion consists of a pastoral analysis
of the situation followed by practical recommendations of additional steps that should be taken
in the name of preserving the relationship.

Why isn’t the present arrangement working?

Often there is a fantasy about the relationship between parents and children. In this fantasy, the
real desire to care for the parent in the child’s home overcomes the baggage of a complicated
past. Sometimes this is true, and the arrangement is successful. However, in some cases, the
desire is not enough to overcome the muddiness of the relationship and the complex past
influences the ability of one or both parties to make the arrangement successful. This appears
to be the case before us. Externally, everything is working. The spouse and children are
engaged and accepting of the new living arrangement. The son, on the other hand,because of
his lasting resentments, is struggling to be in such constant and close proximity to his mother.

The question is, to what extent does this struggle impair the son’s ability to fulfill the obligations
of a2 and xn. The son writes that at times, he responds to his mother more sharply than
necessary because of his loss of privacy and feelings of being judged. It is possible that this
could escalate, at present, or over time, to actual conflict. This is not in the interest of the mother
or the son.

From the perspective of X1, there may be room to consider that treating one’s parents with
annoyance or displeasure does constitute a violation. This is because xn largely represents
public performances. However, regarding the parameters of x1n, the 2”0 n™ y”Iw writes, 11X
aw' K71 7791007 17 TNIMN DI IX 112N DY DIPT TI0Q DY TINY7 17 TNIMN 1IN Ty X7 Xm

X71 AN QT 'R0 1017 17'9X 11792 1N2T NN YNI0N K71 1M2T DX NIo X71 IN2 2007 17 TNifn Dipna
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MINN KX MIX X7X N2 X271 1MNa X7 mwa k1. There is nothing here about the need for
politeness or pleasantries in private. The examples offered by the v”1w in the next q'vo also
indicate that x1in dictates how one relates to one’s parents in public.

The parameters of 112> do, on the other hand, include an obligation to treat one’s parents with
respect and kindness. The 7’0 nw v”Iw writes, NimMivo oI’ 721 17'oxN "OXRW NI9' 019 1202 17 11N
I'7V Way1 NISYIT 0119 17 nXINL. This means, in our case, that the proximity of the mother to the
son potentially damages his ability to fulfill the his obligation of ox 2. The psychology of the
son, in feeling threatened by the constant presence of his mother, creates an ongoing trap
setting him up to fail in his obligation of T1a*>. The awareness of this only raises the pressure
and reinforces the cycle. We might say that the obligation of nx T2 is to overcome his impulse
to respond negatively to his mother’s proximity. However, it seems to us that simply maintaining
the status quo, without addressing the underlying psychological reality, is an unrealistic demand
on the son.

Thus, from a halakhic perspective, it may not merely be permissible for them to separate (as
recommended by the n'1'on 190 above) but even advisable, as the present arrangement
constitutes a sort of N1y 197 and undermines the son’s ability to properly fulfill his obligation of
ox T2, We note that some damage has already occurred to the relationship between mother
and son. We recommend that they each do what they can to repair this relationship with or
without the help of experts.

Conclusion

e Over the course of our analysis we have seen multiple authorities both in the nwxn
and in the nunnx who have indicated that there is a nixn (and in the most extreme
formulations, a arrn no less) to take one’s parents into one’s home. It is with utmost
respect and reverence for these positions that we state the continuation.

It is well within halakhic bounds for the son to require his mother to leave his house.
This is permissible only because there are real difficulties that prevent the parent and
child from living together in harmony. In cases of minor disruption that both parties agree
are within reasonable limits, the child should consider themselves obligated to maintain
their parent’s presence in their home. Reciprocally, they should be aware that they are
fulfilling a nixn which carries with it no insignificant reward.

e The son must be extremely careful in his address and choice of language when
addressing his mother on this point. He should be careful to treat her with respect and
warmth so that she feels the least possible pain on receiving this news. He should
emphasize that the space he is creating is actually in order to improve his Tia». Although
she is removing from his home, she is not being removed from his life.

e The mother can equally require her son to aid her in finding a new place to live at her
expense.The son must help find his mother a local living situation if possible.

If he chooses to have someone else do this work, the fee for outside help is the son’s.
The son is still obligated to maintain personal service to his mother where possible. He
should visit regularly, serve her when possible (do errands, provide snacks and
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beverages, etc) and continue to have her visit his home so long as her health and
mobility allow it.

e The Rabbinic figure to whom this case occurs must be sensitive about recommending
professional therapy. As in the case of Rav Asi, it is possible that a recommendation for
therapy, or any demand that the son take responsibility for repairing the relationship,
may be inappropriate. However, occasionally, both sides are open to attempting to heal
the relationship. In these cases, therapy can be helpful in improving the situation
between the two of them.
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